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MARK xii. 24, 25. 


And feſus anſwering faid unto them, Do ye nat 
therefore err, ca ye know not the Scrip- 
_ tures, neither the Power of God? For when 
tbey fball riſe from the Dead, they neither 
marry nor are given in Marriage, but are as 
the Angels which are in Heaven. And as 
touching the Dead that they riſe, have ye not 
read in the Book of Moſes, how in the Buſh © 
God fpake unto him, ſaying, Jam the God of 
Abraham, and the Gad of Iſaac, and the God 
Jacob? He is not 7 Cad of the Dead, 
ut the God of the Living : Ye rea 


greatly err. 


H E New Teſtament is full of in 
which it is aſſerted, that Moſes hath direct- 
ly treated of the State in which Man was 

* at firſt created; of the Laws which his 
Creator gave him ; of his Violation of thoſe Laws 5 
<« and of his forfeiting thereby Life here, and Hap- 

pineſs hereafter 3 ** of the Method of his being re- 
ſtored, and again enabled to attain that Happi- 

neſs; „and of his having inſtituted many Types 
and Fi expreſſive of the Sufferings, Death, 
and Reſurrection of that Perſon who was to reſtore 
Man to Happineſs. Though theſe Truths fre- 
quently occur in the New Teſtament, yet many 
— have been at a Loſs where to find them in 
Age Writings z and _ hath not been a more 


common 


| 2 * 3 
common 80 againſt them, than 
what hath been drawn from hence, 2 . 
| © the Deity could have no other End in the Crea- 
ce tion but to communicate Happineſs, that there 


„ fore whenever he reveals his Will to his Crea- 


* tures, this 8 ht to contain ſome 
6e Means to attain 
% not in Fat promote 
<« tures, then it „ in vain, or 
e to promote Miſery, both which are Ends un- 
« worthy of the Deity, and inconſiſtent with his 
<«< moral Perfections. But the Law by Moſes doth 
<< not contain any Means to promote the Happineſs 
« of God's Creatures; becauſe there is no mention 
made in it of that Happineſs for which Man 
« was created: And dc Man could not an- 


« ſwer the End of his Creation, if he was igno- 


« rant of that End. The Law therefore by Moſes . 


„could not be a Revelation from God; for God 
never acts in Te and could never be the Au- 
_ << thor of Miſery in —_—_— 
«, great Truth, which it was of utmoſt Im- 


* portance to their Happineſs to be acquainted | 


« with.” 

It cannot be concealed, that the Anſwers hither- 
to made, have given little Satisfaction to the Ob- 
jectors. A late Performance indeed promiſed to clear 

up ibis Point, and ta 3 the divine Lepation 
of Moſes from his Omiſſion of @ future State, even 
upon the very Principles of thoſe who «ay his Au- 
thority. But this Deſign can never anſwer the End, 
but muſt rather promote that very Cauſe which it 
| pretends to overthrow : Becauſe it ſtrengthens and 
confirms the Objection, and becauſe the very 
F oundation — which it is built is weak and falſe: 
For it is a Matter of Fact, that a future State is 
mentioned in Moſes's Writi and is ſo far from 
not youg to be found there, that it makes if not 
the whole, . a very great Part of thoſe Writ- 


ings, 


That 


* : Becauſe if it doth 
Happineſs of his Crea- 


E 


58; 
. O 


ings, it being delivered there in ſuch plain lit 

Terms, that he who can barely read, may read and 
find it there. To thoſe modern Sadducees who will 
not ſee it there, one may ſafely ſay upon Chriſt's 
Authority in the Text, what he ſaid upon the very 
fame. Occafion, (a) Do ye not therefore err becauſe 
ye know not the Scriptures, (and therefore if they 
had known the Scriptures, they would not have er- 


red, ſo that the Doctrine they deny, muſt be con- | 


(a) Hammond on the New Teſtament, p. 107. Bp. Burnet 


on the 39 Articles, 5 97; 8, c.  Critici Sacri. Tom. 6. 
from p. 662, to p. 668. Whithy on the New Teſtament, Vol. 
1. p. 179, 180. Eraſmi Paraph. in N. Teſt. Fol. 118. Gro- 
ti Op. Theologica, Tom. 2. 205, Cc. La Sainte Bible 
imprimee a Liege en 3 Tom. Fol. 1702. p. 48. Tom 3. T. 


Cartwrighti Harmonia Evang. Lugd. Bat. 1647. p. 797, &c. 
5. . 25 24 Melo 


J. Piſcator, in N. Teſt. Vol. 3. p. 323. 
Comment. in Lucam, p. 1002, &c. V. Maſculi in Matthæum 
Comment. p. 461, 462, Sc. Yeneer on the 39 Articles, 
Vol. I. p. 197, &c. 214, Cc. B. Aretius in N. Teſt. 191, 
192. S. Barradj Comm. in Concordiam Evang. Tom. 3. 
593, Sc. Continuation of Poo/'s 8 : 1688. 
Notes on the 22d. Ch. of Matthew. J. Tirinus in N. Teſt. 
955. Theophyla#i in 4 Evang. Comment. Paris 1635. p. 132. 
133, 2 59- . Lightfoot's Horæ Hebraice in Evang. Matthei, 
Cant. 1658. 241, 242. Wollebijj Compend. Theol. Chriſtianz, 


192. Reſurrectionem mortuorum S. S. probant Teſtimoniis, Ex- 


emplis, Typis, & Rationibus. Rationes petuntur a ſcdere Dei, 
quod morte non rumpitur, Matt. xxii. 30. Le Nouveau Teſt, 
par F. Clerc, p. go. Fe ſuis le Dieu d Abraham, Qc. Cette Ex- 
preflion ne marque en Francois (and in Eg the ſame) qu etre 
le Dieu qu* Abraham, Iſaac, & Jacob ont adore; d' ou Von ne 
pourroit rien conclurre a. PEgard de Vautre Vie. Mais en He- 
breu elle ſignifie ſouvent, favoriſer d'une maniere extraordinaire 


ceux dont on ſe dit le Dieu. C'eſt le ſens ; Tag a dans tou- 


tes les Promeſſes, oũ Dieu dit gu'i/ ſera {+ des Ihrachtes, 
comme Gen. xvii. 7, 8. Et elle eſt ſondée ſur PUſage des Na- 
tions de ce Temps 1a dont chacune avoit des Dieux particuliers, 
qwelle croyoit lui etre favorables ; ä cauſe de quoi &re + Dieu 
Cone Nation, fignifie la favoriſer d'une Maniere toute particu- 
lere. And if he did not favour Abraham, &c. as he obſerves 
in the next Note in an extraordinary Manner here in this World, 
Ya ently he muſt in another. Poli Synopſis Criticorum, 
* 4+ P. 533» 534» 535. ES 
B 2 1 tained 
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tained in the Scriptures) neither the Power of God; 
For have ye not read in the Book of Moſes, (in that 
Part of the Scriptures in particular) ho in the Bu 
God ſpake unto him, ſaving, I am the God of Abra - 
ham, and the God of Iſaac, and the God of Jacob? 
(their God after they had departed this Life, and 
therefore they exiſted in a future State, becauſe) be 


ye therefore do greatly err. If we may take it 


the God of the 1/raelires muſt prove theirs : So that 


"te ns Chriſt hath made itz and they who 


Saviour d Inference confifts, but that will be mon 


Force of our Saviour's Argument lyes, ſo that 
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7s not the God of the Dead, but the God of —— 


3 that our Saviour hath here made a juſt In- 
erence, then Moſes will be found not only to teach 
a future State, but a Reſurrection alſo of the Body. 
And as touching the Dead, ſays Chriſt, that they 
riſe, have ye not read in the Book of Moſes, how in 
the Buſh God ſpake unto him, ſaying, I am the God of 
Abraham? Now if ſaying the Lord was God of 
Abraham, was ſaying that Abraham was to riſe from 
the Dead, it follows that the Jews, if they under- 
Rood their own Language when Moſes wrote, muſt 
have known that this Doctrine was taught in his 
Writings. And if calling the Lord the God cf 
Abrabam proves his Reſurrection, then calling him 
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they muſt have known, that they alſo were to ariſ 
from the Dead. This Concluſion cannot but be 


it to be juſt, muſt own that there are nume- 
rous Arguments in the Pentateuch for the Doctrine 
of a future State. $66 

I might here ſhew wherein the Juſtneſs of ou 


properly conſidered in another Place; however 1 
muſt be. ſufficient to a Chriſtian Audience, and i 
Chriſt hath ſaid that a future State is to be found 1 
Moſes, I am fatisfied every one here preſent wil 
conclude that it actually is there. | In 
But our Adverſaries require other Proofs : The 
Ignorance hinders them from ſeeing wherein ti 


” . 
are not convinced by it; but ſend us to Mofes him- 
ſelf, and defire we would ſhew them fome plain 
Texts in his Writings, where a future State is ex- 
ſsly mentioned. + 4 
As it was the Doctrine of the Reformation, and 
is ſtill of the Church of En in her Articles 
and Homilies, that Moſes hath treated of a future 


nity of clearing up the of fome Part 
Moors Writings : G As Truth, the Glory of 
God, the Honour of Moſes, and the Revelation 
by him are concerned in this Enquiry: And as we 
muſt be forced pet 4 $5 nanity, if we can- 
not ſhew where a future State is mentioned in the 
Law, becauſe it is all throughout the New Tefta- 
ment ſaid to be there: So are we forbid by theſe 
| Reaſons to de "Dis rn ty call 
upon us to uſe our utmoſt Diligence, and require 
the moſt careful Study of every Chriſtian to find 
out the Places where it is directly mentioned, and 
«0 Light to thoſe where it is taken for granted 
hinted at. * 
It would be needleſs to prove that there ſhall be 
a future State. This others aſſiſted by Revelation 
have ſufficiently done. It will abundantly anſwer 
our Purpoſe, and fully convince every reaſonable 
Man, if we can prove the Truth of theſe three 
Propoſitions. 9 =. ko 


1. That if the Doctrine of a future State could not 
be directly found in the Law of Moſes, yet there are 
many ſtrong and unanſwerable Arguments, which 
ſuppoſe that it is, and prove that it ought to be tie. 


F ⁰ʒ d 


2. That the Doctrine of a future State actually 
wit is to be found in, and doth make a very great Part 
of the Writings of Maſes, the Obligation to ob- 
her ſerve every Law, Rite, and Ceremony, being en- 
forced upon the Sanctions of future Rewards and 


ts, 1 Jo 
| 3. That 


State : * As this is a Subject that will give us an Op- 


i n : : 2 


3. That therefore the divine Legation of Moſes 
may be truly and properly demonſtrated upon theſe 
n 

eſe Propoſitions cou i 
there would — Room to impeach a 
Perfections of God, or to accuſe Moſes of Im- 
poſture. The very Suppoſition upon which theſe 
Accuſations are grounded would a falſe and 
abſurd : And it would be ſeen, that they, who could 
not find the Doctrine of a future State in the Writ- 

-- Moſes, did not underſtand thoſe Writings : 
That he, who pretended to give ſome Reaſons why 

Moſes did not mention a future State, could neither 

do Moſes nor Religion any Service by ſuch a falſe 

Repreſentation of the Caſe : And that they who 

believe this to be the Caſe, are either Enemies to 

Moſes or to Truth; though in the Point before us 
he muſt be an Enemy to both who is ſo to either 


1 He „ 
There will a Reaſon enough for theſe and 
many more ſuch like Obſervations when it is prov d, 


Firſt, That if the Doctrine of a future State 
could not be directly found in the Law of Moſes, 
yet there are many ſtrong and unanſwerable Argu- 
ments, which ſuppoſe that it is, and prove that it 
3 ht to be there. 
This will appear from Arguments drawn from 
Reaſon or the Nature of the Thing, and from the 
j Scriptures of the New Teſtament. And firſt from 
= the Reaſon of the Thing, a future State ought to 
make Part of the Law, becauſe upon the Suppo- 
fition that God intended Man for Hay ineſs, it is 
ingynſiſtent with his Attributes to a Revela- 
tion of his Will, and to omit ſuch a Doctrine in it. 
God hath all Perfections originally in himſelf; a- 
mong the reſt infinite Wiſdom, becauſe that is 2 

Perfection : As therefore he muſt know the Value 
of every Thing, both as omniſcient, and as he 

bo it follows that he can 1 
rm 


made every Thi 


179 

form a wrong Judgment, and being alſo infinitel 
can never prefer a leſſer Good to a — 
or nothing can appear to us with Certain- 
ty, than that he who hath all Perfections, can- 
not be imperfect; or that he who is omniſcient, 
cannot but know that eternal Happineſs is a much 
Good than temporal; or that he who is in- 
itely good cannot but be concerned to promote 
this greater Good in Oppoſition to the leſs. So 
that the Suppoſition of the Revelation by Moſes 
coming from God, and yet omitting a future State, 
hath theſe manifeſt Abſurdities chained to it, that 
God muſt either not have ſeen the Fews greater 
Good, their eternal Welfare, or if he did ſee 1t, not 
have been concerned to promote it, (a) i. e. he is 
either not infinitely wife, or not infinitely good, 
both which are infinite Contradictions. And there- 
' Wore if eternal Happineſs be a much greater Good 

chan temporal, and if the Deity be infinitely wiſe 
Wand good, and of Courſe muſt know and prefer 
this greater Good in Oppoſition to the lefler, it is 
almoſt a Demonſtration, that whenever God reveals 
his Will to his Creatures, he muſt act confiſtently 
with thoſe Attributes, and that therefore the Reve- 
ation by Moſes ought almoſt entirely to treat of, 
however to contain ſomething concerning'a future 
tate. If God indeed could promote the Fews e- 
ternal Happineſs more effectually by keeping them 
ignorant of it, then this Argument would not be 
ufive, but this it will ſoon appear he neither 
ould nor did intend to do. E 
2. But farther God actually did ſee this greater 
ood and did promotè it, becauſe he gave Man 
redom of Will. For what was the Intention of 
ne Deity in creating Man? Was it not to make him 
Free-Agent? To give him certain Laws? To 
lace him in a State of Trial, where he was to 


3” WD 5 WW 27 OO 


K ce D 


(a Stillingfleet's Origines Sacre, 153: d. * 
| give 


leſs 


pr him, .which were defigned to —— the 
ta fallow thoſe Laws which were the age Means 


a reaſonable Being acts without fame Motive, 
or Evidence, i. e. without a Reaſon; and it mult 
ceaſe to be reaſonable, when it acts where it hath 


_ reaſonable Being to perform any Action, which he 
hath no Reaſon to determine him to do. -Manthen 


ther it was worthy of his Choice, and would be 1 
attended the Practice of the Means. (a) As he v 


G. 


WES 
give Proof of the. ig right Uſe of his Free-Agency 

obſcrving thoſe Laws, and after a ſuſicient Time 
Prohutivg to wimit him to hi Favour and end- 
? That this was the original Inten- 
tion * Was 
5 trout lama; rag wag and was not he to 
know the End of his Creation? If he dtd not know 
it, how could he anſwer it? Being ignorant af the 
End for which he was created, it was im — 
could know the true Reaſon why thoſe 
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So that he could nat have any Reaſon 


to attain the End, if he knew not that there 
was any Had or that the Means tended not 
: Becauſe if he was ignorant of the true In. 
ks of the Laws, no Motive could be drawn 
from hence to enforce his Obſervance of them, 
and becauſe it is a Contradiction to affert, that 


propaſes nothing by 
to determine 1 


no End in View, or where it 
acting: For there can in action 


cannot diſcover hath any Conſequences, or what 
he cannot propoſe any End in doing, i. e. what be 


being a Free Agent could not be treated as fuch, 
he knew the End, that he nught judge whe 


ſufficient Over-Balance to the Diſadvantages which 


to chooſe for himſelf, the Caſe ought to have bee 
fairly and full ſtated to him: But what Room ws 
there to chooſe, if he was ſuffered to know only ont 
Side of the Caſe and yet it * of him, 


(a) Lock's Hum. Underſ Vol. L. p. 216. Set. 57, 2 
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2. 
that 


Agent, and yet had no Oppc 


"=, _ 
that he ſhould determine upon both, and in Favour 
of that Side for which no Evidence appeared; 
than which nothing can be more abſurd and im- 
poſſible. Theſe Things then being neither known 
nor offered to Man's Choice, Man was made a Free 


rtunity of giving any 


Proofs of the right Uſd 
that Point for which only he was made a Free A- 
gent. To affirm therefore, that there is no mention 


of a future State in the Revelation by Moſes, is 


upon theſe Accounts abſurd, viz. That it ſuppoſes 
God created Man a Free Agent for certain Ends, 
and yet that he was not concerned to promote thoſe 
Ends, or to let Man know that there was any End 
at all; and that he who made Man did not know 
that he made him a Free Agent, or after he had 
made him, did not think fit to treat him as ſuch; 
created him a Being endued with a Soul, an imma- 
terial Principle, equal to the Angels; and yet uſed 
him as if he had given him only a Body, equal to 
the Brutes; thus preferring the leſſer Good to the 
greater, which the Deity cannot do. And therefore 
it is a neceſſary Conſequence, that if God made 
Man a Free Agent for certain Ends, and yet did not 
reveal thoſe Ends in the Revelation by Moſes, he 
could not have treated the Fews as Free Agents, 
which he certainly did intend to do by making them 
ſuch, or have promoted the greater eternal, in Op- 
poſition to temporal Happineſs, which he always 
muſt and will do. LE, $4 + 
But in another View, Man was made a Free 
Agent, and had certain Laws given him, but wh 
was he to be puniſhed eternally for breaking thoſe 
Laws? The Juſtice of this Proceeding was found- 
ed no Doubt upon his knowing the Conſequences 
of breaking them: For it cannot be conſiſtent with 
the Juſtice of God to puniſh Men for thoſe Crimes 
which they did not know deſerved to be puniſhed, 
i. e. did not know 8 If Men found 


2 


1 
* 


ets to * Happimeſs in this. Strict 

Juſtice certainly cannot cenſure ſuch a Conduct, or 
Men for doing what to the beſt 

git t God hath given them ſeems to be their Duty 
to 

(5) And how is it that human Lawgivers = 
ceed ? Do they not promulgate the Laws and 
Sanctions together? Knowing that is not a Law 
but a Matter of Prudence, which they recommend 
to the Practice of others without any SanQtions. 
And was it not always reckoned the higheſt Injul- 
| tice to make Puniſhments bear no Proportion to 

Cnmes, to require Obedience in certain Points, to 

conceal the Intention of requiring this Obedience, 
thereby to puniſh the Offenders not according to 
1215 rior Law, but the brett abfolute Will of the 

A che This Proceeding can only anſwer the Ends 

moſt arbitrary Government. A juſt Law- 

6 ver publiſhes his Laws, ſhews Men the Reaſon- 
ableneis of obſerving, and the Penalties they incur 
by breaking them: Fhus he ſets beſore them Liſe 
and Death, ſo that when they tranſgreſs, they 
know the Conſequences, and when they ſuffer, can 
blame none but their own finful ſelves. Had not 


the Penalties been known, the Action had been 
(a) Niſi enim erediderit quiſpi iam Compenſationem eſſe bo- 


norum & malorum, non beneplacebit Deo. Quomodo enim (a) 
|aborioſum virtutis iter ingrediatur, non perſuaſus in futuro ſe. Cor. 
. ac ſtabiles eſſe Retributiones ? Dep. in N 18. 
26. 

(b) Locke's Han Underſ. Book 2d. Chis 8. p. 325: ect. 6. | 

* in 8 


- 


| F i112 ] 1 
| to have puniſh'd, i. e. to have made that criminal 
| afterwards, which was indifferent when it was done. 
But when the Laws are fit and right in themſelves, 
when the Sanctions are known, and Free Agents 
have it in their Power to chooſe, if in ſuch Cir- 
cumftances they tranſgreſs, then and then only” 
And ſhall Mankind act with ſo much Wiſdom, 
Juſtice and Goodneſs ? And fthall not the Judge of 
all the Earth do Right ? Shall he alone —_— 
te his Laws, and not ſhew his Servants the Rea- 
ableneis of obſerving them, or the Conſequences 
of breaking them ? Blnd Obedience, as it is not a 
Matter of Choice, can never be required by, or 
recommend us to the Searcher of Hearts. This is 
our Merit in his Eyes, if we have any Meri in 
ourſelves, to know our Duty and the 
of it, to be tempted by preſent Advantages to ne- 
glect it, to prefer future Expectations to thoſe Ad- 
vantages, and ſo to reſiſt the Temptation. (a) 
God himſelf in Scripture hath every where approv- 
ed of this Motive, hath mentioned the Hopes of 
another Life as the Motive to Obedi 
and therefore it cannot be conſiſtent with the divine 
Juſtice to require univerſal Obedience, and yet to 
refuſe Men the ſtrongeſt Motive to it; or con- 
ſiſtent with infinite Goodneſs, not to communicate 
what infinite Wiſdom hath approved. If God does 
not afford this Motive, how can he puniſh Men 
for not attending to it? They are to bs treated here- 
after according to the Choice they have made here; 
but if they could not think that a bad Choice 


* 


(a) Marr. v. 12. vi. 33. Cal. iti. 1, 2. 1 C. ix. 24, 25, 2 
Cor. iv. 17, 18. Heb. xii. 2. Stilling fleet's Orig. Sac. 8 16. 
$8. par. 5. Bp. Filkinss Sermons 8"* Serm. 1ſt. on Heb. xi. 
26. where he proves that it is neceſſary for the moſt eminent 
Saints to ſtrengthen and ſupport themſelves in their Difficulties 
by a fpecial and particular Regard to theRocompence of Roward. 
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which they could not diſcover had any bad 


quences, why were they to be puniſhed for not ha: 


ing more Knowledge than their Creator was 
to afford them Means of attaining ? Is it not — 
that he, who did not treat Men as Free Agents — 
ſhould yet treat them as ſuch hereafter ? And what 
” monk can be more unmerciful, more barba- 


4 rous than to condemn thoſe to eternal Miſery, who 


could not know that their Actions would lead them 
to it, and who might have been influenced to a con- 
trary Practice, by being informed that they might 


thereby have avoided that Miſery and obtained 


Happineſs ? For if Happineſs and Miſery were not 
offered to their Choice, how could it be known 
which they would chooſe ? Or if they did 
chooſe the Means that led to Miſery, what more 
extreme Injuſtice than to puniſh them for a Choice 
occaſioned by involuntary Ignorance ? If God then 


made Man a Free Agent, put it in his Power to 


make a wrong Choice, and did not let him know 
the Conſequences of it, was not this as it were en- 
ſnaring him into Miſery, and intending him for 
Deſtruction? (a) But this is the Buſineſs of that Be. 
ing who is the very reverſe of the Deity. And 
therefore if the Jews were Free Agents, if God 
was concerned to treat them as ſuch, and if without 
he revealed to thema future State, he could not 
treat them as ſuch here or hereafter, we may fairly 
conclude from the Reaſon of the Thing, that the 
. by Meſes ought to contain ſomething concern- 


— farth The I 
er. e Ignorac 


at to advance one Ste 
of a future State tended directly to de Ag 
Practice of the Means that 49 of to Happineſs, ſo 
that Man, being a Free Agent, could neither be 
treated as ſuch, nor attain the Happineſs he was in- 
| tended for without the Knowledge of a future State: 


7 Stillagfieer's Origines Sacrz, p. Gagy/G18. P. 11. . 
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To this Purpoſe revealed Reaſon will * us, 
that the Deity is chiefly concerned to propagate 
Wiſdom and Goodneſs: For as Wiſdom is the 
Knowledge of what is and fit in every Caſe, 
and -as Goodneſs is the ractice of ſuch Wiſdom, 
theſe muſt be the chief Objects of the divine Cue, 
the great Points about which Man's Free- Will was 
to be employed, and muft comprehend the Means 
to all human Happineſs. And the ſame Reaſon 
will alſo tell us, that if the Law contained nothing 
about a future State, it could make the Fews neither 
wiſer nor better, * 1 could not treat then 
as Free Agents; e End the Deity pro 
hrs, ws Free — 8 hem 15 
ſelf, and the Law a dine Revelation by = — 
Nature of it promoted Miſery. But ier this 
great Silence about a future State could not make 
the Jes: Becauſe it fixed all their Views on this 
Life, it made only the good Things of this World 
the Centre of 1 Joys, and therefore 1 out 

Thought of that Happineſs for the 
— which Man was _— And this — 
have led them to the groſſeſt Ignorance of their 
Duty. God every where in S. S. claims the Heart 
and the Affections of Man. He cannot ſuffer any 
Rival in our Eſteem. He expects that all our 
Faculties ſhould be at all Times conſecrated to his 
Service: For as he alone deſerves our Praiſe and 
Worſhip, he therefore expects they ſhould be paid 
to him alone: Hence the neceſſary Duty of 
our Hearts entirely on Things above, of di f 
our Actions to an heavenly Country, and diſer 
our Affections from the World. But how can 
give God his whole Heart and Affections 
and withdraw himſelf from the Things of this 


5 Wa attentive to thoſe of another, and how 

God in Juſtice expect thoſe Duties, if 
wy doth not reveal to Man that he doth o_ 
tem; ? Por i 5 it not impoſſible that Men ſhould be 


7 — 3 | more 


x 
; 1 
* * 
x 4, on 
. } 
/ 


a 1 
more converſant with thoſe Subjects which they 
have no Notion of, than with thoſe of which they 
are Maſters ? Was it ever that Men ſhould 


| 5 but muſt have 

heſe abſard Notions of the Law, have 
taken the Means to be the End, or that there were 
| Means which ſed to no End; or that Man wa 
made for ſome other End than he really was; or 
made for no noble End at all, made only for this 
M wt. Provifions, to propagate, wy 


ie then we may be allowed to ſuppoſe, that God 
could not make the Jeus wiſer by keeping them in 
| Ignorance about a future State; and indeed there 6 
ſomething very paradoxical i in imaging, that Men 
may be made wiſer by being kept in Ignorance of 
that End about which at their Wiſdom was to be em- 
| We m oceed to enquire whether this Ip- 
de could wake them — (a) And here one 
ht inſiſt on the Neceſſity of adding Know! 
abe hen Men ſhould err by following a 
or by acting Motives. 
One may ſhew, that * is of the Efſence of every 
Action that it ſhould be free and Matter of 
hoice, and that it cannot be fo in the preſent Cafe. 
(#) And farther, that the Jews muſt have wanted 
the moſt powerful Motive to the Practice of Vi- 
tue, that which takes ſtrongeſt Hold of the Con- 
ſeience, hath the greateſt Command over — 
and Fears, influences our as well as 


tions, and which alone can be an adequate Foun- | 


a) $ 's Origines Sacræ, B. d. Ch. 1. p. 361, 36t- 

Hure. Underd, Vol. iſt, Ch. BH. 224. Sect. 60, 
and p. 228. Sect. 70. Srilling feet's 8 471, 472. 
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Le rinireakek Oban But it will be ſuf- 
cient to obſerve that Virtue, or to act conform- 
ably. to the known Laws of God, fi 
Free ts either know why they act ſo, or not. 
If the Zews had Reaſons which induced them to 
ct virtuouſly, then it muſt be either the Love of 


thought it was a real Pain, Yoke, Bandage, Sia 
rery, and called it by almoſt every Name that de- 
notes an Unwi of Mind, Sd en aqua 
sf Body toobſerve it: Or the Love of its Conſe- 
| penees, that future Rewnrd which they ig might hope 
but this they are ſuppoſed to be ignorant of. 
therefore they had no Reaſon to be virtuous, and 


"_ —_— NN — * 


But it hath been that we are to pragiiſe V Vie- 
tue becauſe God commands us! We may perha 
in our Circumſtances : But if God's Laws 4 en. | 
us miſerable here, and we had no Expectatio 
him heteafter, what was to determine us to obſerve 
tis Laws ? We are told that Gratitude would, and 
that this calls upon us to make all poſſible Returns 
of Thankfulneſs to our Benefactors. But if Gra- 
ttude be a juſt Senſe and Acknowledgment of Fa- 
yours received, it cannot be expreſſed to any Being 
vho makes us miſerable. If our Pleaſures lye with- 
n a ſmall Compaſs, if there be ever ſomethi — | 
embitters them and dulls their Reliſh, if Ind 
in them creates real Pain, and if even a —— 
of thoſe we are capable of receiving are 
what Room is there for Thanks and Praiſes ? Ty | 
our Pains exceed our Pleaſures, it is abſurd to be 
grateful ; becauſe to be pleaſed with Pain is a Con- 
mdiQion in Terms: And therefore ſetting aſide all 
Hopes of an Hereafter, there could be no Room 
for Gratitude, when we were made miſerable by 


E s prelimin e rtation to King's Orig. of Evil, p. 
being 


* 


the Law itſelf : But this it could not be, Becauſe they ___ 


ns from 


bay brought into Being. But if God ſhould g 
us all the good Things of this Life, and make u 
really happy in this World, would not this be 
ſufficient Motive to Obedience even without the 
Knowledge of a future State? Neither could thy 
of itſelf poſſibly anſwer the End propoſed, becauk 
if Men were abſolutely free from Wants, ther 
could be no Temptation, conſequently no State ( 
Trial, and therefore no Room for voluntary Obe. 
dience. | „F 
This great Silence about a future State then coul 
not make the Obſervers of the Law either Wiſer a 
Better. Every one will draw the Inference, wh 
therefore it did make them. And ſhall we ſuffe 
Men to ſay that the Law had ſuch a Deſign? Thi 
a Revelation from God propoſed ſuch an un wort) 
End? That the moral Perfections of the Dey 
could authorize ſuch immoral Proceedings? Let a 
remove ſuch unjuſt Aſperſions from the Su 
Being, and ſuppoſe at preſent that if we could 0 
find out and prove that a future State does make 
Part of the Law, that however the Perfections d 
the Deity, the End of Man's Creation, and ti 
Neceſſity of anſwering that End require that ! 
ought to be there, and that our not ſeeing it imm 
diately might perhaps be owing to our own I 
norance, to our little Inſight into the Cuſtom 
Manners, and Ceremonies of the Jets, the Gens 
of their Language, and the received Opinions d 
the Time when Mefes writ : To theſe and mat 
other Reaſons a good Man would be inclined to# 
tribute his not diſcovering it immediately, before! 
would impeach the Wiſdom and Goodneſs of G0 
and make him an imperfe& Being rather than of 
himſelf to be ſuch an one. 5 3 
Blut farther the Revelation by Moſes could u 
come from God without the Doctrine of a fut 
State was contained in it: For though it be true 
Fact, that God did ſee and prefer Man's etem 
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Abe both of facred and TOR 
worſhipped the Heavens, r tory) 
very great and extraordinary — It is 1 
obvious to every one who is but ſuperficially read 
in the Eaſtern Hiſtories, or the Scriptures, that the 
Hoſt of Heaven, the Queen of Heaven, the Sun, 
the Light, the Moon, and Stars are every where * 
preſented to be the Objects of their Worſhip. 
Conſequence of this we ſind the 2 that — 
Heavens were the C ers of all De of k. 

neſs, the Cauſes of Motion, of of El 
of the Earth's I gs 4 LG 
ation, the Fin and e of the Sh the 
of the animal Oeconomy, and of 
Operation in Matter. But they did not 9 
they ſuppoſed them alſo to be independent, = 
chat they, whom they ſaw the chief Rulers in thi 
Syſtem, had this Power originally in themſelves. 
They who ſet up falſe Gods, ſeb up at the ſame 
Time falſe Redeemers, and -therefore can have no 
Benefit from the true. If then God was at all Times 
concerned dre ** falſe Worſhip from be- 
coming univerſal, leſt rand Scheme of Re- 
nme — ſhould be dae „(for univerſal Cor- 
ruption muſt have brought on an univerſal De- 
ſtruction) then he muſt have been ly con- 
cerned to keep the Fews from this Crime, not only 
becauſe they were the ſole People upon the 
to whom he at that Time choſe to reveal his Will; 
but alſo becauſe it was determined that the Meſſiah 
ſhould deſcend from a Branch of this Nation. And 
what was the moſt likely Method to keep the Fews 
from this Idolatry ? If God had indeed given to the 
Objects that were worſhipped a delegated Power, 
he could not take it from them without deſtroying 
this Syſtem. But if he could prove himſel 

perior to thoſe his Rivals, and demonſtrate that 
they were abſolutely dependent on him ; if he 


could ſupport his F | _ —_— 
2 | 
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'[ 20 A 
and deftroy thoſe who expected Protection from 
them, this Method would certainly preſerve them 
from the falſe Worſhip, and attach them to th 
true God : And there would be no Fear of Succeſs, 
if God would grant the Jeus all the temporal Bleſ- 
fings which his Rivals were ſuppoſed to give, and 
defend them in the Poſſeſſion of thoſe Bleſſings, 
which though the falſe Worſhippers expected, yet 
could they not receive from their Gods, And this 
indulgent Method the Deity was pleaſed to take. 
Did his Rivals pour down all temporal Bleſſings on 


their Worſhippers ? So did he on his. Were they 
the known Cauſes that a Land flow'd with Milk 
and Honey? The God of 1/rael was infinitely libe- 

ral to the Fews of thoſe Favours. Were they the 
Givers of Wine and Oil, and Bread? Jehovah was 

- to give theſe even by a Miracle rather than the 
7ews ſhould want. Were they imagined to be able 

[ to avert Diſtempers from their Followers ? Every 
bi | obedient Jet had an Aſſurance that he ſhould 
(| never experience Sickneſs or Pain. Did they make 
| their Followers proſperous, give them fruitful Sea- 
Th ſons, great Increaſe of Flocks and Herds, Rain to 
refreſh and enrich the thirſty Ground and whatever 
filleth the Heart of Man with Joy and Gladneſs? 
The Worſhippers of the true God of Heaven were 
indulged even to Luxury in thoſe Bleſſings. Were 
they the Givers of long Life, of a numerous Iſſue, 
of Victory over Enemies, of Succeſs in every Un- 
dertaking, or whatever Advantages the falſe Wor- 
ſhippers expected? Thoſe Jehovah was pleaſed to 

e his Omnipotence to ſecure to the Fews, 

And to prove his Superiority in every Reſpect, he 
4 many unqueſtionable Miracles (ſuited to this 
End) delivered his Servants from the Slavery of 
one Land, and put them in Poſſeſſion of another, 
where his Rivals being worſhipped and overcome, 
made it almoſt impoſſible for any thinking Jeu to 
Coubt whether they had any Power in themſelv 
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Happineſs to temporal, though he made him a 


Free Agent, that he alſo might ſee and prefer it, 
* and actually taught him the Means to prefer and 
1 thereby attain it; yet Man preferred an ĩmaginary 
8 to a real Good, made a wrong Uſe of his Free- 
4 Agency, neglected the Means that lead to Happi- 
neſs, and choſe the Means to Miſery. As a Con- 
85 ſequence of this God could not reveal his Will to 
2 him whilft he was in this State, becauſe as a Sinner 
he was an Object of the Divine Vengeance, of 
oa that Juftice which he had provoked, and of that 
10 Puniſhment which he had deſerved (a). If God had 
y only left Man in this State to himſelf, he would 
ik have been ſufficiently tormented with his own Ter- 
1 rors and Deſpair. But that God did afterwards 
Cl converſe with him is a Demonſtration that his 
*« Juſtice was appeaſed, that ſomething had inter- 
* poſed to ſatisfy and avert the Divine Vengeance, 
le and to reſtore Man to Favour and Happineſs. And 
1 that therefore the Law by Moſes, being given to 
d thoſe who had finned and forfeited Happineſs, ought 
* to contain the Conditions upon which they might 
4 again attain it, and conſequently not only the 
* Rnowledge of a future State, but alſo the Means 
„ of attaining an happy one (5). For if Moſes hath 
* ſaid, that Man Ak offended Juſtice, could 
* not of himſelf ſatisfy it, and that nevertheleſs God 
a revealed his Will to this ſinful Creature, is it not 
Gy certain that Juſtice was ſatisfied, and Man again re- 
4 ſtored to Favour? Otherwiſe what could have in- 
4 duced the Jeus to the Qbſervance of the Law, if 
4 it had not taught them ſome Means of —_— 
8 this Satisfaction, of reconciling them to God, and 
reſtoring them to Happineſs and Heaven ? For if 
'  \ they knew that God was offended with them, they 
I, | ; 3 | 
e, (a) Thirty-nine Articles, Art. 9. on Original Sin: And 
_ Art. 10, on Free-will. Art. 13. | FF 


(b) Stilling flect's Origines Sacræ. p. 600, 601, 602, 
TN: — D | muſt 
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which relate only to the good Things of 


true in Fact, that many of the Rewards and Pu- 


known there wete alſo eternal. 2 


true " God, and ſet up the Work of his Hands in 


provoke him more. 

ve that the Law came from God, and that the 
Hawe ever obſerved it as ſuch, it muſt certainly fol- 
low that it it ought to be full of the Doctrina of a 
future State. 

There is an Objection which too much affects 
what hath been already obſeryed, and is too com- 
mon not to be taken Notice of, that many and 
d Promiſes every where occur in the Law, 
this Life 3. 
and this hath ſtaggered even thoſe Perſons who 
have been influenced, by Arguments drawn from 
the Nature of the Thing, to own that a future State | 
ought to have made Part of the Law. It is indeed 


e ron 24 


— 


niſhments in the Law are temporal; but then let it 
be remembered that the very Ground and Reaſon 
of inſiſting ſo much upon theſe was, that it was 


ſerve that at the Time when Mofes wrote, the 
| cum yg Part of Mankind had corrupted them- 
had withdrawn their Allegiance from the 


Oppoſition to him. Moſt of thoſe ancient Idola- 
ters (as it might eaſily be 12 0 from numerous (a) 
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607. Beulluc, de Eccleſiũ ante . 28r, 232, Ne. The 
Chevalier Ram/zy's Diſcourſe on the and Mytho. of 
the Pagers, p. 2. Parag. 2. T. Goodwin's Civil and Ecclefiaſti- 
. N Hebrpws, p. 142, 1 th 145, — 161, 
162, es e cke Bid le, by 
ry binſes. 48; 48. * — 145 Vitis 

hil. Ed. H. Pay 15 505 th 2 Origines Sacrz, 
42, 43, 44. 1. 21. The Sun as far as we can le. 
learn was the great and moſt carly — of the Eaſtern . 22 
Countries, c. p. 219, 220. J. . Baar fur Hiſtoire rc 
oe 40 | i 
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merciful Manner, nei N 5 we 0 the 
of can defeat the 


ee Fee uiry, it will be proper 
Weight lch e 


with us. 
1. Then the Old and the New Teſtaments con- 
tain two Parts of one gran] Diſpenlation, | 


viz, Chriſtianity. This will not be upto oy Sn. 

one, who allows that they botl® came from 

after the Fall, and that c if was the End of the 

N Rom. x. 4. 2 "Pp wy 
came God. propoſed 

End, er muſt therefore be true and infal- 

oo ooo? amet myo 


OY 


> Hari the fame End in View, and beingboth 
6 _ therefor e de . 
LD er's Evidence : For are 
attain one and the ſame End, and 

me Trath cannot overthrow or deſtroy another 


4. And therefor if they ſhould contradict one 
another, this i ſufficient ET. 


le. 1 * We D T 
. 221, Ce. Sect. 2. Aue N. Relig. Gen. Fl 
om p. 82, wa And all ti againſt — 
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not be two dependent Parts of one grand Diſper a- N 
Tin, nor come from God, and that therefore one 


of them, if not both are falſe and forged : Becauſe 
if they be falſe in any one Point, it cannot be | 
proved that they are infallible in all, and becauſe f 
the fame Propofition cannot be both true and falſe 
at the ſame Time. „„ ap rio; op 0 
g. If then it cannot be aſſerted in the New Teſ- , 
tament, that the Doctrine of a future State is de- y 
livered in the old, without deſtroying its own Au- 0 
thority, if it be not in it, and if notwithſtanding b 
this, it is directly aſſerted in the New Teſtament, ö 
that it is in the Old, and yet is not, as ſome Men 1 
think, in Fact to be found there: Is it not a plain N 
Conſequence that they who maintain this are incon- 
ſiſtent with themſel ves, if they do not deny and os 
give up the Authority of one of the Teſtaments? bs 
here cannot be a more effectual Method taken to = 
overthrow Revelation than this, and F wiſh it may Je 
not be the Cauſe that the Author of the divine Lega- 8 
tion, and his Followers would ſupport: They cannot 
be ignorant that they are labouring to ſet one Teſta- 8. 
ment againſt the other, thereby to overthrow the £ 


Autharity of both. We grant them indeed, that 
if either of the Teſtaments contradict each other, (E 
they cannot both be the Word of God : But then hk 
we infiſt that they no where contradi& themſelves, 
and that in the preſent Caſe the Doctrine of a future I 
State (as will hereafter appear) is as plainly deli. * 
vered by Moſes in the Old Teſtament, as it is a- MW Ch 
_— to be there by Chriſt and his Apoſtles in the 80 
From theſe Premiſſes it may be juſtly concluded, 
that it is an infallible Proof to us, who hold the 
divine Authority of both Teftaments, that Moſes 
hath treated of a future State in the Law, if it be 
affirmed in the Goſpel that he hath treated of it 
there: For theſe are obvious and certain Tru 
that God cannot contradict himſelf, that infinite 


Wiſdon 


a; _— => | 
dependent of Jehovah the God (Zlahim) of 
ljrazl, So that this Truth was fully demon- 
ſtrated that there were no other Gods to whom 
the Worſhip and Service of Man was due, but the 
Lord alone. This was one Reaſon (among man 
others) why the good Things of this Life are ſo 
often promiſed in the Law. The Deity could not 
have made a more glorious Diſplay of infinite Wiſ- 
dom, Mercy and Power, than by ſuch a Conde- 

| ſcenſion to the Circumſtances of Mankind, unleſs 

| by the Scheme of Redemption, to which this alſo 

related and was preparatory : He could not other- 

| wiſe have demonſtrated his Superiority or brought 

| about his gracious Deſigns. If this then be one 

undeniable Reaſon why God inſiſted ſo much on 
temporal Bleſſings, it is manifeſt that a future State 
muſt have been taken for (a) granted both by the 

Jews and Idolaters, otherwiſe the End of being ſo 

very much concerned about them is loft, and the 

Scripture muſt be falſe which aſſerts that God chiefly 

granted them with an higher View, with reſpect to 

eternal Bleſſings. Many Authorities will be pro- 
duced from Moſes to prove this Point, but let the 

Argument in the Text ſuffice at preſent. Thus 

(Exod. xx. 2.) I am the Lord thy God, thou ſhalt 

bave none other, implies they were to worſhip the 

Lord alone, becauſe he was their God; then the 

Sanction of this Commandment which forbids Ido- 

latry, is not preſent Happineſs but future, or as 

Chriſt hath inferred ; the Reſurrection of the Body. 

So that the Bleſſings of Heaven itſelf, as well as of 

this World were promiſed to be the Rewards of 

thoſe who kept themſelves free from Idolatry. And 
that the Idolaters alſo expected a future State is 

certain, becauſe they ail did ſomething 8 


(a) See Stilling feet's Reaſons of Maſer inſiſting fo little on 
this Doctrine, Book 3. ch. 1. p. 363, Ec. Sect. 2. 
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teh Dead, ſacrificed to make their Gods 


was to entitle them to, the Favour 
y laid up their - 
repreſentative of thoſe Powers, whi 


and 

therefore if the general Object of 
Worſhip were the Heavens; if God 
cerned to prevent this falſe Worſhip from 
univerſal to effect the greateſt and moſt- merciful 
Deſign, the Redemption of Man ; and if the Me- 
thod he took was the beſt and wiſeſt, viæ. to grant 
the Jews all thoſe Bleſſings which the Idolaters 
and to ſecure the Enjoyment of them 


than that a future State ought to make a great Part 
of the Law : Becauſe we can give a rational Ac- 
count why God infifted ſo much on temporal Blel- 
ſings; and becauſe it hath d that even theſe 
were founded upon a Su 10n, that it was known 
there were alſo eternal; ſo that the Obhjection, that 
temporal Promiſes and Threatenings every where 
occur in the Law, need not now be a Stumbling- 
block to any of Moſess Friends. It is a ſufficient 
Anſwer (even if we could give no better), that 
the Deity was with no other View ſo much. con- 
cerned about the temporal 3 
but as it was founded upon and tended to promote 
their eternal; (6) that he was indulgent of the 


| (a) D . Xxvi. 14. Pſal. cvi. 28. Dent. xiv. 1. 7. Good: 
wywn's Civil and he ra Rites of the Hebrews, p. 243: 


Paragraph 3. wy 
| „ Wollebij Compend. Theol. Chriſtianz, p. 60. Promif- ' 


ſiones terrenæ ceeleſtium rerum ſunt Symbola : Falsd igitur Ser 
VvVetani & Anabaptiſtæ ſomniant, promiſſiones illas tantum * 


which he alone could do, what can be more plain 
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need not, and Goodneſs will not deceive, and that 


therefore there muſt” be a perfect Harmony and 
ent of all the Revelations from N 

he Paſſages in the New Teſtament, in which 
it is aſſerted that Moſes hath treated of a future 
State, are ſo many and plain that their Meaning 


cannot be diſputed. The Parable of the rich Man 


and the is a remarkable Inſtance of this 
Truth. (Lake xvi.) Dives, being in Hell, entreats 


Abrabam to ſend Lazarus to his Father's Houſe, to 


teſtify to his Brethren leſt they alſo ſhould come 


into that Place of Torments. This certainly was 


to let his Brethren know, that there was a future 
State of Rewards and Puniſhments. The Anſwer 
is, That if they believe not Moſes and the Prophets, 
neither would they be perſuaded though one roſe from 
the Dead. Then there is greater Evidence for this 
Truth in the Writings of Moſes and the Pr. 
than even a Meſſage from the other World would 


de (a). This Inference is ſo direct, that whilſt the 


Words have any Meaning, it will be impoſſible to 
elude the Force of them, or to explain them away. 
Agreeably to this Place we find St. Pau preached 


a future State and Reſurrection of the Body upon 
Moſes Authority, (As xxvi. 22, 23.) I continue 
unto this Day witneſſing both to ſmall and great, ſay- 


(a) Fithy on the New Teſt. Vol. 1. p. 398. D. Stellz in 
Lucam Comm. Tom. 2. p. 302. Martinus Bucerus in. 4 Evang. 
p. 216. Si M & Prophetas non audiunt, &. His enim fg-" 
nificavit (Chriſtus) nos Scripturam habere de his ſatis teſtantem, 

uam mortuorum Teſtimonium nihil poſſit adjicere, 7. 


ad 
rx Ang the New Teft. Lond. 1736. p. 216. Marlorati 
Diblioth. E 


Expoſitionum in Nov. Teſt. 333. J. Tirinus in Nov. 


| Teſt. p. 999. Neque fi quis er mortuss refurrexerit, credent. | 
Iſs enim erit 


Quàm faci lodere ejuſmodi Apparitionem, & 


vel Phantaſiæ vel Dzmoni aſcribere ? Nonne alter, 


nonne Chriftus a mortuis redivivi ? An illis ideò crediderunt 
Judzi? Unde merits omni mortuoram — — | 
. Scriptura, tanquam certior Teſtis Tormentorum Inferni. © - 


Comment. Lugd. 1592. 


ing none other Thing: 


e, and that's 2 


doth St. Paul affirm that hs. hath fox 

any Chriſtian after this, doubt wh bf 
trines are really ht by Moſes ? It is almoſt 
F St. Paul was inſpired, of courſe 
infallible, and therefore could not poſſibly be ig - 


norant of what was contained in Moſess Writings, 


and that if he hath ſaid a future State was men- 
tioned there, that therefore it muſt be there. 

But let us hear Chriſt himſelf the fe 
Do&rines from Moſes that St. Paw did. All his 


on, and yet before could, preach this funda- 
— 4 — were to be convinced 
of it themſelves, To this E in hi Converſation 
of Sew, who, were — Emmaus, 


with two 

ought e 

Dead, as 11. and the ——— 

The Words are theſe, (Lyle xxiv. 25, Ec.) Then 
he ſaid unto them, O Fools, and flew 3 to 
believe all that the Prophets have ſpoken. ! Oui nat 
Chriſt to have ſuffered theſe Things, and to enter into 


bys Glam? And beginning at Moſes and: al the 


Prophets, he expounded. unto them in all the Scrip- 
tures the Things concerning himſelf, viz. what Moſes 
and the hets ww. wrote about his Su 
apt Reſp ion (a). 2 287 


Chapter this Truth is more fully ex _— 
(ſays Chriſt to his Diſciples) are the ords which 1 


Groty. Theol, Vol. F. Gaſpari 3 Melo 
2 i Laan. e. 8 | 
OM. 2. 516, 517. Ai xvii. 2, 3. 


Diſciples after his Death doubted of his Refurredi- l 


%S 


e ere 


the 
away the Foundation? Chriſtiani 


— — — — maintain that 5 


| Per err, and 
do not know the Siriptures, who affirm that Moſes 


not mentioned a future Stafe, and is it poſſible | 


hath 
that Man can believe Chriſt to be God, who poff. 


y declares, that he #4rbef doth'trr, nor is ig- 


norant of the Scriptures, whilſt he directly writes 
ü ewe Nl Meaning of Cortes Words ? 


C how doth. it alleviate his Crime to tell us, 


that he intends to ſtrengthen the Evidenee of Re- 
yelation by his Syſtem ? Doth it not require too 


much Credulity and Ignorance for any Man in his 
Senſes to believe, that thoſe Perſans are ſupporting 


ructure, who are removin taking | 
ty Fath no Su 


port, if Chriſt ſhould fall, and either he or Moſes 
muſt fall, if he affirms, that Me/es hath wrote 
about certain Subjects, and it could not be made 
cu he hah on 5 J „ Ee) 
here is a e in St. Zobn, (v. 39, Sc.) 
where, if Words have any Meaning, it 44 not 
only that Moſes wrote about a future State, but that 


the Fews alſo knew he had. Search the Scriptares, 


(ſays Chrift) for in them ye think je have eternal 


= - 


Life, and they are they which teſtify of me. All the 
Seriptures teſtify of _ and . 


1261 
lar Manner; "LR 8 1 Th 
ye would have believed me, for he wwrote of me (a). 


So the Fews had, or however thought they had 
eternal Life in Moſes's Wri Te Moſes then 
did write about eternal Life, i Chriſt knew what 
he wrote about, and if the Jets all along believed 
that he had. And this Senſe, and this only the 
Argument will bear (c). There is Evidence, ſays 
Chriſt, in Moſes, that the Meſſiah was to entitle 
ou to eternal Life, you think that you have this 
vidence in Maſes, — UP you act inconſiſtentiy 
with yourſelves by not me the Meſſiah, 
2 eternal, I wil not elevingin me th you here- 
| „ becauſe you did not believe my Words or 
Miracles. Moſes ſhall accuſe you, becauſe you have 
not made the Las, gb Uſe of that Evidence, which 
he gave you, which ought to have determined 
you to accept me as the Meſſiah, and thereby that 
Life eternal, which you think you have, and which 
you cannot otherwiſe have in his Wrtings. 
That the Jeus had ſuch a Belief and Hope 
founded upon Moſes's Writings, St. Paul will abun- 
_ dantly — — us: In his Vindication of himſelf 


) Poli Narr Cr. Vol. 4. 1217, 1218, Critici Lacri, 
Vol. 6. p. 1626. N 39. „ 


N. Teſt. p. 280. J. Piſcator in N. Teſt. Vol. 3. p. 323. 
Linday on the N. Teſt. p. 276. Aſſemblies Annot. on 4 
Old and New Tow, Vol. 2. and Notes on 39, 40, c. ver. of 
the fifth Cha TFohn. 

(6) F. & kr. f. ſur le N. Teſt. p. 281. Meiſe auquil wow 
þ cer & par la Dodtrine duquel vous eſpereꝝ « d' obtenir la vie 
eternelle. 

(c) Era Faraph. in No. Teſt. p. 539. M.Bucerus in 4 Evang 
A J. Toletus in Evang. Johannis Comm. Cologne, 1611. 

503. Scrutami — &c. Vos, inquit, ſcrutamini & 

uiritiꝭ Seripturas, . quia putatis in Obſervantia earum vitam 

tam æternam, & Ala ſunt quæ Teſtimonium perhibent de 
me, & tamen non vultis venire ad me, ut hanc vitam habeats. 
© Malitiam eorum arguit fignificans eos proprio Sty- 


dio convictos eſſe de veritate Chrifti, præ Nase tamen nolle 


eum recipere, nec in ipſum credere, quamvis EY" 
i 


- vits hc ætema conſequends oe, ky 4117193 ans 


* 


1 
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tha Governor Flix, he makes this Confeflion, 
Zur the Way which they, (the Fews) call Hereſy, 
% worſhip I the God of my Fathers, believing all 
Things which are written in the Law and the Pro- 
pbets, and have Hope towards God which they them- 
ſelves alſo allow, that there ſhall be a Reſurrettion of 
the Dead; both of the Juſt and Unjuft ? (Acts xxiv. 
14, 15.) Then St. Paul was induced from his 
Belief of what was written in the Law of Moſes 
and the 1 have Hope, which Hope from 
the ſame Belief the Fetus alſo had, and allowed 
they had, that there was to be a Reſurrection of 
the Dead both of the Juſt and Unjuſt. And there- 
fore both St. Paul and the Fetus muſt have thought 
that there was in Moſes ſufficient Evidence to de- 
termine them to believe, that there was to be a 
future State of Rewards and Puniſhments. Some 
Part of this Evidence St. Paul himſelf hath ex- 
plained to us. (Heb. ix. 7, 8, Sc.) But into the 


ſecond (Tabernacle) went the High Prieft alone once 


every. Year not without Blood, Holy Ghoſt this 
ſignifying, that the May into the bolieft of all was 
not yet made manifeſt while as the firſt Tabernacle 
was yet ſtanding; which was a Figure for the Time 
then preſent. Then it was fignified to the g 
who had that Tabernacle, and a who e 
ſtituted it, that there was to be a Wa | 
feſt into the holieſt of all. The 
talking of the Jewiſh Times, and of the Cere- 
monies appointed by Moſes, and ſays that he made 
thoſe Ceremonies — to them of ſomething 
farther: That the High Prieſt going into the Holy 


of Holies was a Figure to them, and therefore of 


courſe underſtood by them, that there was to be 


another High Prieſt who ſhould carry other Blood, 
(Ver. 24.) Not into the holy Places made with Hands, 


the Figures of the true holy Places, but into Hea- 


ven itſelf. This Chapter, and indeed this whole 


_ Epiſtle deſerves to be ſeriouſly conſidered by every 


| Paxt of the Writings * For why 


Things — The Shadow of the good 


Manning, or ir theFews did not allow that th 


che Knowledge of Chriſt and a future State is ſo 


*** 
Foͤaith in Chriſt, the Definition in the firſt Verſe fully 
PE | proves 3 becauſe no other can teach us the Sub- 
ſetance of what we are to hope for, or give us Ev) 
deence of the Things we have not ſeen; and be. 
gcuauſe this Faith was able to effect the Salvation of 
|  _ the Soul, which none but the Chriſtian Faith can 
dau. (Heb. x. 38, 39. and AA, iv. 12.) And cer- 
. 7720 „ e N ow 


igures in the Law can any Thing 
than that a future State ought to have 


rehgious Ceremonies of the 7ews, and apply 
them to Chriſt and his Adtions? Call them Figures 
for the Time then preſent. Figures of the true 


Things — The Example and Shadow of heavenly 


come  -— and from hence prove, that a - 
tion of the Law muſt of courſe lead Men to the 
Goſpel, if either thoſe Ceremonies at 


ery 
S —— 


— aj 
but were as well ac 


witha f 


State as we are at preſent. The Connexion between 


le, that we need not loſe Time to prove 
And that the Faith here ſo much infifted on is 


* 
* 
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the h 
| © the the Fa neſs 6. 4 Salvation we 


131 1 
Riches" than the Treaſures of Egypt, (Ve. 
283 this could be nothing but Faith in Chriſt; by 
whoſe Merits he had learnt to have r2/þef# to the 
Recompence of Reward : And ſo all the other In- 
ſtances Faith in the Mercies of God, which only are 
to be obtain'd thro* Faith in Chriſt. Let St. Peter con- 


vince us what this Faith is. Now therefore (ſays he to 
conſider, 


the Apoſtles and Elders, who were met to 
whether it was neceſſary for Chriſtians to obſerve 


the Law), Why tempt ye God to put a Yoke upon be 
Neck of the Diſciples, which" neither our Fathers, 
nor we were able to bear? But we believe that 
through the Grace of our Lord Jeſus Cbriſt we-jbal 
be ſaved, even as they, (Act xv. 10, 11.) Then 
the Fathers were ſaved by a Belief in Jeſus 
Chriſt, and therefore had not only Faith in him, 
but knew that Salvation alſo which he was to pur- 
_ for them. And if it be Faith in Chrift, 

ery Inſtance expreſſes their Belief of a future 
— (a). Thus Abrabam pe w_ a 


' (a) Hanmend on. the 11th Chap." of n 
TheophylaQ. in Epiſt. 991, to 100 Whithy on Nn 
Vol. z. from p. 536, to 544- J. Lindſ on the New Teft 
776, to. 78. Sed Sacri. Vol. 7. p. 4325. Druſij Not. By 
Fh ukons, Serm. vo, Þ 16. Now Faith is the & 
ings hoped for, t widence of Things not ſeen. © * 
oped for and not ſeen, are char means 
hereafter, the Re- 
* wards of a better Life, which Faith doth as really diſcern in 
the Promiſes, as if they were actually preſent to the Senſe, 
. — that Salvation —. 4 to en K. * 
receiviag the End of your even the Sa 
Sau, 1 Pet. i.g. 80 then if all. reli ious Aftions be div. 
„ed from Faith, as the main Root and them, and 
if Faith doth chiefly refer to the Rewards 
** not ſeen, then ie maſt ee h 6s tor | 
, 27 to have » prieagal Alm atothe Rewards, 25,30 le for | 
* him to live by E | 
„be above the Life of Faith, as to be aboy 
* thoſe Encoura its of the Rewards and Promiſes, pro- 


; Poſed in Scripture ; and ſo far as Faith hath an Influence 
„ upon our 2 Actions, ſo far muſt we reſpect the Re- 
ward, See the whole Diſcourſe.” 


- Compence of 


2 future 


5 e State, FOG ee that God TOR” > 
to raiſe him up Jſaac even from the Dead. Thu 


bes! > 


_ the Women who received their Dead raiſed to Life 
again; and they who did not deſire Deliverance 


- from their Tortures here, hoping they 


3 


- might obt ain 
2 better Reſurrection hereafter, © they who confeſſed 
they were Strangers on the Earth and ſought after a 
a as 7 09 frying parenbarenf 7 pn | 
worthy ; and they, who 5 all 
their preſent Sufferings for the ſake of Religion, 
believed that God was a Rewarder of them u 4 
_ Ligently ſeek bim; and ſuch St. Paul ſays they all be- 
lieved him to be, all theſe muſt have had a per- 
e and ſtrong Hopes of an happy — 
or as he obſerves theſe all died in 


| 0 "Faith, , P bad For in their Death, and therefore 


| did not confine their Views to this Life: Becauſe 
he juſtly adds, though they had not received the 
Promiſes, i. e. had not ſeen the Completion of 
them, yet they ſaw, them afar off, and were per- 
ſuaded of them: As xii. 32, 33. fully prove, 
that it was the Demonſtration of a Reſurrection 
given us in the actual raiſing of Chriſt's Body 
which they had not received (a). Not that they 
had not been told of, or had not received Promiſes, 
that their own Bodies were to be raiſed. The 


a) Grotij Op. Theol. Vol. 3. p. 658. Poli Synopſis Cr. Vol. 
45 * a Vol.z. 64 ug l 
And accordingly now I am accuſed for aſſerting the Reſurrecti- 
on of the Dead, which as it is a Doctrine acknowledged off * 
Phariſees, ſo is it the 3 Promiſe made of old. hitby 
on the New Teft. Vol. 1. 22 Titus i. 2. In He 
eternal Life which Gad ar" 3 omiſed, che x dene 
before the World began. See the true Meaning of aww, and the 
Abſurdity of the Tranſlation, from As iii. 21. 2 Jim. i. 9. 
Nom. xvi. 25. Critici Sacri. Vol. 7. p. 2432. Clarij Note, 
AR. xxvi. 6. Et nunc de Sye Promiſſionis, &C. Pedicure Chriſ- 
tum nihil erat aliud, quam annunciare Spem qu ad Patres 
facta erat eſſe impletam, cujus Summa eſt Reſurrectio mor- 
tuorum, cui Inimici judæi, dum ei reſiſtunt, manifeſts adver- 


ſantur, Ats xxiii. 6. 2 L. 1. 
| VVV Promiſe 


ö . . oe 7. 


brought it to Light, they the Jews muſt have 


JPY 


887 


Ae (Gyn „ Panto e hs any the 


Fathers, Ga hath fulfilled the ſame unto us t 


| Children, in that he hath raiſed up Feſus again. In 


Ats xavi. 6, 7, and 8th ver. and in many other 


Places the fame Expreſſion occurs. Then it a 


rs that God had promiſed the Fathers he wou 


Z 288 Jeſus from the Dead, though the Fathers 
did — live to ſee and receive the actual Comple. 
tion of that Promiſe, but yet, as above cited, /aw it 
| from afar, were perſuaded of it, and, fully believ- 
ing it would be performed in due Time,embraced it. 

Thus in the Reſurrection of Jeſus was a Demon- 

tration given of Life and Immortality, the Pro- 
miſe to the Fathers fulfilled, and in this Senſe 
Life and Immortality was brought to light by the Goſ- 


pel. Though in any other Senſe it could not have 


been firſt diſcovered b the perſonal hing of 


Chriſt and his Apoſtles ; becauſe if the Goſpel 


been acquainted with it : For unto them, as well 


1 as unto us, was the Goſpel preached. Hebrews 


iv. 2. 


But if the Auther of the divine Legation ſhould 


| take up the Arms, with which the Jnfidels have 


all along aſſaulted Moſes, and it is certain he can 


have no other to defend his wnchriftian Cauſe but 


the often foiled Weapons of Sadducces, Infidels, and 
Atheifls ; and if he ſhould object in their Words, 


| © That ſuppoſing a future State was typified under 


the Law, yet it had no better Effect than if it had 
not, becauſe it was ſo hidden and obſcure, that the 
Jews did not ſee it.” But if St. TO 
us ſome of the Types that were intended to point 
out a future State, and if he hath ſaid that the 
eus knew this, that they looked beyond the 
ypes, and if it be no where {aid that they did not 
ſee and believe a future State, then one may | 
ſume that the Authority of Chrift and his A 
who 1 2 ſee it, will convince 
every 


E196] 
every Chriſtian that they 
Apoſtle of the Gentiles forbids us to doubt of this 


actually did (a). The 


Point. The Law, ſays he, was our Sc er 


unto Chriſt ; was to teach us firſt the Letters, the 
Types, of which the Service of the Law conſiſted, 
which is the firſt Buſineſs of a Schoolmaſter; and 
afterwards the Meaning 
ſented, and what Ideas they were defigned to con- 
vey, of what Perſons, what Objects, what Actions. 

This is the next Buſineſs of a Schoolmaſter and in- 
deed the chief. And therefore if the Few/b Ser- 
vice conſiſted of fuch Types, the Jes muſt have 
cen the Meaning of them, not only becauſe they 
could not be Types to them unleſs underſtood, but 
alſo becauſe it was' the Bufineſs of the Law to be 
their Schoolmaſter to teach them how to under- 


ſtand them. And conſequently if St. Paul hath 


faid that there were certain Types in the Law, 


which were deſigned to point out a future State, 


and that the Law was a Schoolmaſter to teach what 
they did point out, it follows that it could not but 
teach the Jews a future State: Unleſs St. Paul 


the Law itſelf ſhould: prove a bad Schoolmaſter. 
But hear the fame _ le on this Subject. After 


of them, what they repre- 


ſhould not have known the Deſign of the Law, or 


he had told us (Heb. ix. 19, 20, &c.) That al. 
most all Things by the Law are purged with Blog, 


and that without ſhedding of Blooa there is no Remiſ- 
fon, he adds; It was therefore neceſſary that the Pat- 
terns of Things in the Heavens (), vneduypala, the 


(a) See Biſhop Bul?s Sermons, Vol. 2. 574. Where he 
ſtrongly proves hout this whole Diſcourſe, that the 


Jeus even before the Law underſtood and believed that they 


175, 176. Sect. 8. Act iii. 21, 24, Ce. | 
b) meh, præmonſtro, demonſtro per Rationem & 
 Exem e Lexicon. Gr. & Lat. Par. 1541. J. Tuſani 
Lex. Gr. Lat. Venet. 1555: vdH præmonſtro, demonſtro, 
per Rationem & Exempla, ſubdemonſtro, doceo. 1 "ot 


mould he rewarded after this Life. Srilling flect's Or. Sac. 17% 


3.2 g. 18 80 


e 
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Things that demonſtrated, 
Ceremomes of the Law ander which the 


Things were demonſtrated e So fpok 
very intelligible to every thinking Few who had a 
Soul to be ſaved, 2 could not be ſaved, 
but by knowing an ieving that were 
the Types and Figures of this bens at — 
which Types it * — ſhould be ue Meg with 
theſe Things that were alſo vrodwywuals. It was 


e a Lan 


neceſſary that the Law ſhould contain ſuch external 


Objects to deſcribe the Perſon, Actions, and Suf- 
ferings of Chriſt, and convey the Benefits of them, 
ſo purify. + «Chriſt was at a ce : It was there- 
fore neceſlary that the Wrath he had engaged to 
undergo, and all the Circumſtances of his St 
ſhould be on many Accounts pointed out and = 


| monſtrated continually till he came. The external | 


Action; the vaeduypa was neceflary, becauſe the 
Jews had Bodies: And Faith or an Infight into 
the ſpiritual Senſe was neceſſary, becauſe they had 
Souls, which only can be purified through Faith, 
Hope, and Charity (a). And thus it was e 
there ſhould — 3 to demonſtrate the 
heavenly Things Eye of the Soul ſees 

only dung "the Eye of the Body: But the hea- 
venly Things themſelves (which theſe demonſtrated ) 
by better Sacrifices than theſe, it was neceſſary to the 


Nature of the Soul, that there ſhould be Faith, 


that it ſhould be purified by the Originals them- 
ſelves, by looking at the real Blood of that Perſon, 
which the Blood of the Beaſts demonſtrated. All 
the Types and Ceremoniies were e of 


R. R. Conftntini Lex — Lat, 1637 WA 
ero, ſu 
— Lex. „ Lat. 1 — o, — 


2 ſubmoneo. H. — 2 Lat. Baſil. 1541. 


præmonſtro, demonſtro per Rationem & Exempla. 
rr Deur. x. 16. viii. 3. N 30, 31. 
* 5, 6, Sc. 1 Cor. x. to ver. 13. 


F 2 ſome⸗ 


out, viz, the - 


have ſome outward 
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they Ig at ; material Repreſenta- 
tions of hag fas itual, which could commu- 
nicate no Virtue — carried up from the li- 
teral to a higher Meaning: Becauſe thoſe Thin 
which the Law demonſtrated, as Remiſſion 


Blood, Sc. were to be rightly a I ern. before 


effectual. The Beaſt came was to be 
ſlain, his Blood to be en out, ſome Parts to be 
burnt, Sc. But then the Benefit the Sacrificer 
was taught to expect was from a better Sacrifice than 
this: He was, if St. Paul may be believed, to look 
| it in no other View, than as it demonſtrated 
> cs reat Sacrifice of Chriſt, who was in Effect the 
Fa flain from the Foundation of the World. And 
therefore if the Law did really explain its Types 
and Ceremonies, and if St, Pau! ſays it was necel- 


fary it ſhould do this, r | 


of heavenly Things, was it not alſo n 


Zews ſhould know (a) it? Elſe how could 9 


monſtrate, what was not ſeen, or why was it 8 
3 unleſs they could obſerve ſome Camps- 
n 
But if it ſhould be faid, as it often hath been, that 
if the Jews were always capable of this ſpiritual 
Senſe, what 3 1 a nal one? The Rea- 
ſon of inſtituti hath been hinted at 
above, and will ly conſidered under my 
ſecond Propoſition = let it ſuffice to obſerve at 
* at t the tier Religion was 
lyphical, nay, was — vo lg unintelligi· 
ble: not the Greeks travel thither for Know- 
ledge, and ſet up for Philoſophers with the ſmall 
Stock they had got from the Egyptian Prieſts ? And 
if all our Knowledge come in originally by our 
Senſes, is it not abſolutel that we ſhould 
viſible Si 


"I what is 
_ abſent and inviſible? Are not the 


(a) Sig feet's Orig. Sacr. p. 323, 224. Sed. 12. - 
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ſink one of Chriſtian Sacra- 


Notion of the Means, when they were igno- 


rant of the End. There was this Occafion then 
for the carnal Senſe that the ſpiritual could not have 


ſubſiſted without it, and that we muſt have ſuch 
Helps, whilſt we go h this State of Trial to 
the Regions of Viſion an 7 

I have mentioned but a 
dence which the New Teftament affords to prove, 


that a future State ought to have made Part of the 


Law by Moſes. However enough hath been ſaid 
to convince every Chriſtian that ſuch a Doctrine 
actually is there, becauſe Chriſt and his Apoſtles 
have aſſerted, that it is— have Texts 
from Moſes to prove the Certainty of it — have 


faid that he wrote about Chriſt's Reſurrection, and 


ours — that the Ceremonies inſtituted by him were 
intended to deſcribe the Fews Hope in a future 
State — that the whole Law was ſpiritual — was a 
Shadow of the good Things to come — of the 


tue Things — an Example and Shadow of heaven- 
Things — and a Figure to the Time then pre- 


t. So it was in Moſess Writings whether the 
Jews ſaw it or no; but Numbers are mentioned 
wha did ſee it, who ſaw the Promiſes afar off 3 were 


ate Author of the plain Account | 


to have had a 


bull Fart of the Evi. 


a 
U | 
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But we 
Reaſon 
Seri 
conc 


of the Thing, and from poſitive Texts of 


found in, and doth make à very great Part of the 
Writings of Moſes. One . eaſily ſhew the 
Force of this Concluſion, we had no better 


Proofs : But when we ſhall have proved our ſe- 
cond Propoſition that the Dodtrine of a future State 
 attually is to be found in, ani doth make. 4 very 


greet Part of the Writings of Moſes 3 the Obli-. 


on to obſerve every FI: Rite, and Ceremony 
* enforced upon I Sanctions of future Rewards 


and Puniſhments, this will mote fully clear up the 
Point. The Time will not permit me to prove 


and enlarge upon it at preſent. I will only treſ- 


paſs upon your Patience whilft I mention one Thin 2 | 


which comes particularly recommended to the 
rious Attention of every one in this Place, viz 
That the Articles and Homilies of the Church of 
- land expreſly aſſert, that Moſes hath treated of 
ture State. The 7th Article begins thus. 
The Old Teſtament is not contrary to the New: 


| For both in the Old and New Teftament ever- 


Life is offered to Mankind by Chriſt, who 
is the only Mediator between God and Man, bei 
both God and Man. Wherefore they are not 10 

_ beard, which feign that the old Fathers did look 
only for tranſito Promiſes. | 

The Words of the ſecond Part of the Homily 


on Faith are theſe; - This is the Chriſtian Faith, | 


Men (of whom -St, Pau! ſpeaks 
a= of the — — 


need not reſt the Point here. If it hath \' 
& from plain Arguments drawn from the 


e, that the Doctrine of a future State 
to he found in the Law, — we not fairly . | 
Jude that it is there, that it is atinally to be: | 
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rits of his Son 
the ſame Faith that they had in 
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And in Effect they and we be all one. We have 


the ſame that we have. And St. Paul ſo 
extolleth their Faith; becauſe we ſhould not l« 
but rather more give ourſelves wholly unto Chriſt, 
both in Profeflion and Living, now when Chrift 
is come, as the old Fathers did before his coming. 
And by all the Declaration of St. Paul it is evi- 
dent, that the true, lively and Chriſtian Faith is no 
dead, vain, or unfruitful Thing, but a Thing of 
perfect Virtue, of wonderful Operation, or Work- 


ing and Strength, bringing forth all good Motions 


and good Works. | go 
If then the Articles and Homilies of the Church 
of England aſſert, that the Fathers of the Zewi/b 


Nation expected a future State of eternal Happi- | 


neſs through the Merits of Chriſt, we, who have 
ſubſcribed to thoſe Articles and Homilies, muſt be- 
lieve this Doctrine. And if Men may diſbelieve 


the Articles and Homilies, and yet ſubſcribe © 5 


them and after that Subſcription write directly 
againſt thoſe very Doctrines to which they have 
ſubſeribed and if they ſhould be encouraged and 
countenanced by Numbers, who alſo have ſub- 
ſcribed to them — and if that very Church, which 
requires this Subſcription, ſhould not᷑ cenſure ſuch 


(a) 1 Fohn v. 11. God hath given us eternal Life, and that © 
Life is in bis Son; therefore if they knew the Son (Chriſt) 
they muſt know eternal Life. Life and Immortality were 
loſt and forfeited in Adam, and reſtored to us again by Jeſus 
Chriſt, and how then could there be Faith in Chriſt, unleſs 
there was an Aſſurance that he would give them the eternal 
Life forfeited? Can that be Faith in Grit, which hath no 
Regard to what he was to do and ſuffer for us, or to what End 
he was to ſuffer ? But if it was the ſame Faith as we have, 
then the Homily means, that they expected all the ſame Ad- 


Lantages as we do here and hereafter from our common Re- 


deemer, and our common Faith in him, Heb. vi. 1, 2. 49. 
W. 2. Rom. vi. 23. | 
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